Revista Romana de Geografie Politica Year XXIV, no. 2, 2022, pp. 82-93
ISSN 1582-7763, E-ISSN 2065-1619 DOI 10.30892/rrgp.242106-358

TRADITIONS AND CUSTOMS IN THE ROMANIAN SPACE. CASE
STUDY OLCEA MUNICIPALITY, BIHOR COUNTY ROMANIA

Marius ILE

School No. 2, Cilacea, Bihor County, Romania, e-mail: ile.marius@uoradea.ro

Grigore Vasile HERMAN *

University of Oradea, Faculty of Geography, Tourism and Sport, Department of Geography, Tourism and Territorial
Planning, 1 Universitatii Street, 410087, Oradea, Romania, e-mail: filimonpunct@yahoo.fr

Mariana Laura HERMAN

losif VVulcan National College, 3 Jean Calvin Street, Oradea, Romania,
e-mail: lauralacatos@yahoo.com

Cristina Marina ILE
School No. 2, Calacea, Bihor County, Romania, e-mail: ile.cris81@yahoo.com

Citation: Ile, M., Herman, G.V., Herman, L.M., & lle, C.M. (2022). Traditions and Customs
in the Romanian Space. Case Study Olcea Municipality, Bihor County Romania. Revista
Romdana de Geografie Politica, 24(2), 82-93. https://doi.org/10.30892/rrgp.242106-358

Abstract: From the appearance of man on Earth until now, his most
important concern has been (and is) to understand the world. A decisive
role in this sense is played by culture, which represents the specific way of
human existence. The curiosity of the spirit, the thirst to learn and
understand makes this heritage to be passed on from one generation to
another, to live it as a new experience, according to one's own possibilities,
but at the same time to be passed on as a heritage to the new ones
generations. In this context, the purpose of this study is to share with the
whole world the cultural aspects specific to the Olcea Commune area,
aspects that characterize us as a community. The present research aims to
discover some of these aspects (a legacy embodied in myths, ceremonies,
songs and charms, in the notches made on the wood of agricultural tools,
etc.), in order to pass them on to the next generations. Thus, the obtained
results highlighted and outlined a synthetic picture of the main traditions
and customs in Olcea commune, Bihor county, Romania.
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INTRODUCTION

The traditions and customs of human collectivities represent an invaluable
storehouse of specific human values, values that have been created, tested and
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validated over time, in terms of human-nature communion (Herman et al.,
2020a; llies et al., 2008, 2009, 2010, 2017a). Thus, through all that it
represents, traditions are nothing more than methods, ways of proceeding of
man in relation to the other components of the environment, while customs are
the immediate actions, during the life of a generation, they are being directed
into a great extent by the informational component of the traditions and the
concrete, momentary possibilities offered by the natural environment. Having
said that, it follows that between traditions and customs there is a direct
relationship of interconditioning, thus the change of traditions automatically
requires the change of objects, which in turn involve new flows of information,
matter and energy without which there is no change. Considering the changing
nature of the environment, which is in a continuous process of transformation
and change, as a result of the antagonistic struggles between the internal and
external energies of the Earth, it is easy to understand that human traditions
and customs are also defined by mutations and changes. The major problem,
however, is the high speed of changes in terms of traditions and customs, which
will lead to the disconnection of man from the component of the natural
framework in which he naturally evolved over time (Herman et al., 2016a, b; Ilies
et al.,, 2014, 2017b, 2018). The context is favored by a series of factors, among
which we can mention: the trend of numerical population growth; the increase in
pressure induced by the large number of the population on the natural
environment; the appearance of anthropogenic changes because of anthropogenic
impact; consumption economy; globalization etc.

Although most of us perceive globalization as something negative/bad, I
think it is not wrong to say that it is also a positive force for change (Herman
and Grama, 2018; Herman, 2022). Global interaction offers new opportunities to
discover people, places, to exchange ideas. And in this context, we recognize that
in fact each of us has our own cultural identity, which we share with other
people (Boc et al., 2022; Caciora et al., 2021a; Herman and Benchis, 2017;
Herman and Gherman, 2016; Herman and Wendt, 2011; Ilies et al., 2020).

So, thanks to this interaction/globalization we were able to make known to
the whole world the traditions and customs that we live and that make us who
we are. Thanks to globalization, through our traditions and customs, millions of
people were able to get to know our country, understand our culture or even fall
in love with Romania. But so is the reverse, that is, due to the possibilities of
travel and interaction, we have not only exported our traditions and customs,
but imported new ones.

It must be emphasized, however, that the preservation of traditions and
customs are very important because they have the role of putting a wall in the
way of forgetting, they have the role of eliminating the challenges and
disadvantages of globalization. Also, their role is to guide us through time,
showing us where we come from and where we are going, a fact for which we
must value them and pass them on to the generations to come (Ile et al., 2022).

Another aspect, equally important, is represented by the opportunity to
exploit through tourism the traditions and customs specific to local communities
in tourist destinations (Ezenagu, 2020; Stamboulis and Skayannis, 2003; Tien et
al., 2019; etc). The area of Bihor County represents a tourist space in a process
of deep transformations, against the background of the intensification of specific
tourism activities. Against this background, the numerous studies on tourism
and the possibilities of valorizing traditions and customs through tourism, seen
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as elements of local identity, stand out (Ban et al., 2021; Badulescu et al., 2014;
Caciora et al., 2021b; Herman et al., 2019, 2020a,b,c; 2021; Wendt et al., 2021;
Tatar et al., 2020).

In this context, the aim of the present study is to identify, analyze and
record the traditions and customs of Olcea commune, Bihor County, Romania.

Olcea commune is in the south of Bihor County, between the Crisul Negru
and Crisul Alb rivers, in the Western Plain, in the historical region of Crisana, at
the foot of the Codru Moma piedmont, being made up of four localities: Olcea
(the seat of the commune), Calacea (with the largest number of inhabitants),
Ucuris and Hodisel (Ile et al., 2022). From an administrative point of view, it
borders the territorial administrative units: Tinca (to the north), Cociuba Mare
(to the northeast), Soimi (to the southeast), Craiva from Arad County (to the
south), Apateu and Batar (in west) (Ile et al., 2022).

RESEARCH METHODOLOGY

The present study is the result of research activities - documentation both
in the specialized literature and in the field. In the field, a series of
introspections, unstructured interviews of the type of free discussions on the
topic of traditions and customs were carried out with older local representatives
who know well the studied problem from personal experience (Table 1). The
discussions took place in 2018, in their households. The information acquired in
this way was structured, organized and used in order to carry out this study.
Although in some places they include a dose of subjectivism (due to the human
nature of the issuer, being influenced by emotions, feelings, etc.), the
information obtained in this way is important in terms of shaping a synthetic
picture of local traditions and customs.

Table 1. List of consulted persons

CN:?t Name and surname Localities Gender Age
1 Ana Sabau Cilacea female 81
2 Marioara Rapan Cilacea female 70
3 Cornelia Pacurar Cilacea female 60
4 Moisa Mic Cilacea male 79
5 Marioara Mic Cilacea female 71
6 Gheorghe Mihaes Calacea male 49
7 Teodor Ile Calacea male 73
8 Analle Calacea female 72
9 Nicolae Ciucea Calacea male 68
10 | Gheorghe Gombos Calacea male 72
12 Ana Stean Cilacea female 81
13 Mic Teodor Calacea male 81
14 Mic Ana Calacea female 79

RESULTS AND DISCUSSIONS

The rural community presents a wide range of manifestations with a strong
spiritual character, in a repeatable way. An important role in the transmission of
these traditions and customs was played by the oral tradition, so that from
generation to generation, the traditions were passed on, undergoing small changes,
depending on the era. Traditional customs, both those that mark the transition
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from one year to another, called calendar customs, predominantly agrarian, and
those that accompany the crucial stages of human life: birth, marriage, death -
show many similarities at the level of the entire country (Craciun, 2018).

Traditions and customs throughout the year

They are represented by those traditions and customs related to church
holidays and agricultural work, in which the whole community participates
(Ardelean, 2018). The most important holiday of Christianity is the Resurrection
of the Savior (Easter). Eagerly awaited by children, prepared with great care by
adults, Easter represents the victory of good over evil, i.e. the dose of energy that
a community needs, to move forward, to hope that it will be better. Holy Week
(the week before Easter) is a very important one. This week starts with cleaning
the house (spring cleaning); clothes are washed, interior items are painted
(doors, kitchen cabinets), cracks in the walls are repaired (with clay), the exterior
walls of the house are painted. The trees in front of the house are painted white,
so that the village receives a new, fresh air of renewal (the return to life together
with nature) (Ana Sabau, 2018).

On Good Friday, the entire community fasts (no food and no water),
including young children. Of course, they can't fast all day, so a bean soup is
boiled for them. In the evening, the eggs are usually dyed red. In the past, there
weren't as many solutions for dyeing eggs as there are today, so onion skins
were used, and older women used to coat the eggs with wax. Also, for a greater
variety of egg decoration, leaves from different plants (clover, mouse tail, rose,
etc.) were used. The procedure was simple and involved placing the leaves on
eggshells, then placing them in a lycra stocking and boiling them in water with
onion skins. In the end, the shape of the leaf remained printed on the egg, thus
obtaining motifs of floral decoration applied to the eggs (Marioara Rapan, 2018).

Also on Good Friday, the Easter lamb is sacrificed, and those who cannot
afford a lamb, buy a lamb together with their neighbor (or relatives). On the
evening of Holy Saturday, the whole community participates in the resurrection
service. With candles lit, everyone surrounds the church at midnight, heralding
the triumph of life over death.

In the old days, on Easter morning, children went from house to house
"after eggs", with the "straita" on their shoulders, greeting "Christ is risen!", and
the host answers them. "He is truly risen!". Each child received a red egg
(Ardelean, 2018).

At noon, the children meet in the center of the village (in front of the
school, which is opposite the church) and organize a kind of egg-scrambler
contest to see who has the strongest egg. On the second and third day of Easter,
the whole community celebrates by attending the religious service. So, from
Good Friday until the Tuesday after Easter (inclusive), fieldwork is suspended.

Christmas is the other great Christian holiday. Preparation for this
celebration begins at the beginning of December. In the weeks before Christmas,
another traditional (Romanian) custom takes place, which is highly respected,
the slaughtering of the pig (Ignatul), pork products (especially sausages).

In the week before Christmas, the table is prepared for the celebration.
Braided cakes are baked, "cakes" are made, and in the evening of Eve, the
streets of the village are full of carolers. The children's carol mentions the
expected gifts: "Black chick put it in the bag / Hostess, give me a ”"colac” / Don't
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give me a small one / Because I'm cold / Give me a big one / I like it / like a
plow wheel / Fills the baby's throat" (Craciun, 2018).

Another carol that expresses the feeling of solidarity and hospitality of the
Ucuris people sounds like this: "Daybreak pours / Leave us the host in the
house / It's pouring rain outside / Good morning to Christmas / And his shirt is
thin / And the rain passes through it / Good morning to Christmas / Good
morning to Christmas in "tarnat” / And he gives us some sausage / And a penny
for the coat / Because the shirt is not warm" (Ardelean, 2018).

In the village of Ucuris, on Christmas day, after the Holy Liturgy, the young
people's caroling begins at the priest's house, continues at the mayor's and the
teachers, and then at all the houses. Upon entering the house, they greet each
other with "Christ is born!" and are greeted with "Truth is born!" of host. After
the end of the carol, the host offers gifts, cakes, palinka, apples and nuts. At the
departure, the carolers thank the host: "Thank you to our host / He is
hardworking and beautiful / It was a good meal / A bottle gives a rattle / Taken
it gives a beam / May God speak / The house, the table and the garden / Let us
not longing / Cross-in-house, cross-in-table / Be a healthy host / We are going
to another house" (Ardelean, 2018).

Another time, equally important and full of meanings for the local
community is the New Year. On New Year's Eve, the children go with the "sorcova"
and the plow, announcing the end of the old year and the beginning of the new
year, wishing the host health and prosperity: "Happy ”sorcova” / May you live,
bloom / Like an apple, like a hair / Like a strand of rose / Happy birthday and
happy birthday". For this, the host offers money to the children as thanks.

Since the agricultural calendar is very important in the village world, and
because there were no weather forecasts (or at least they were not known in the
village), there was a ritual for predicting the weather (from the perspective of
agricultural work), the "onion calendar". 12 leaves were taken from an onion
(each corresponding to a month of the year) in which salt was put. In the ones
where the water collected, there was going to be a rainy month (coincidence or
not, there were also sheets where the salt didn't even get wet, that meant
drought). For this prediction to be valid, it had to be made only on New Year's
Eve (Cornelia Pacurar, 2018).

In the village of Calacea there was a custom (today it has disappeared)
called "Turca", a kind of "Goat" nowadays. Thus, two people would dress up as
an animal with a beak, which the locals called "Turca", doing all kinds of dances
and jumps, after which "the beak yawns" and you had to throw money into it.
Those who did not throw money were bitten or had their hats thrown from their
heads. The most awaited moment was the shooting of the "Turca". Two men
"armed" with a wooden rifle pretended to shoot him. To make the scene as
believable as possible, there was also a hunter firing a real rifle into the air while
the two pretended to shoot him. The "Turca" would fall as if dead and then the
mourning would begin, until he woke up (Moisa Mic, 2018).

Among the superstitions related to the New Year, we mention: the
"obligation" to have money in your pocket; the obligation to wear something
(clothing) red; on the first day of the year in the householders' house, the girls
are forbidden to enter in front of the boys because they bring bad luck; also on
the first day of the year nothing is thrown/taken out of the house, as luck is
thrown /taken out.
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A beautiful custom that is still preserved today on these winter holidays is
the reconciliation and reunion of families.

The winter holidays end with Epiphany on January 6. Before this date, the
"priest goes with the cross" to sanctify the houses, accompanied by two children
dressed in white clothes, who walk in front of the priest with "tingalau", singing
"Jordan" to announce the arrival of the priest.

On Epiphany, unmarried girls put basil under their pillow, so that at night
they dream of their future husband. In the old days, to know what the future
husband will look like, the girls, fasting on the eve of the Epiphany, gathered at
the house of a villager who was waiting for them with a "blid" (plate). Under it
was a symbolic object: bread, money, coal, etc. The host invited the girls to
choose one. The girl who found bread would have a husband as good as bread,
the one who found money would have a rich husband, and the girl who found
coal would have a brunette husband (Craciun, 2018).

De Sanjorj (St. Gheorghe) — April 23, boys and men water girls to marry
and barren women, as an act of purification and fecundity.

On the first Saturday, after the start of Great Lent, Santoaderul is celebrated,
on which occasion wheat is boiled and eaten sweetened with sugar. In the old days, it
was a long-awaited moment of spring and "I remember sitting with the plate and
waiting for my mother to put us boiled wheat" (Gheorghe Mihaes, 2018).

During the holidays there are many superstitions such as: on Christmas,
New Year's and Epiphany, money is put in the water where you wash; who
sleeps on the New Year, the whole year will be sleepy; if it snows on New Year's
Eve, it will be a rich year; whoever drinks water from "tangalau", when the priest
walks with the cross, will have a beautiful voice, etc. (Craciun, 2018).

Customs and traditions related to important moments in human life

Marriage — Wedding

This event targets not only the two brides and grooms, but also their
families, involving the whole community. It is a joy of the whole community, all
citizens participating (to some extent) in this beginning of the road in the life of
the newlyweds.

In the past, young people married very early, girls at 14-16 (at 20-25 they
were considered old girls), and boys at 16-18 (after 30 it was said that only their
daughters married them) (Cios, 2018).

In a world where the main means of meeting was the "sezatoarea" or
"claca", this was also the place where young people met. Unmarried girls went
"with a pitchfork" in the evening to a host, and boys came to them "on the
street". It was the place where the flirting started, where the boy got a kiss, at
the "fountains" game (Moisa Mic, 2018).

When the boy left the lounge, the girl he was flirting with would follow him
"to spend his time". They had a few intimate moments of "yes, not too many, the
host was coming, if he was too late." When the boys who didn't have any
sympathy left, the girls had to go out one by one, "to party" and "every boy she
went out after had to be kissed" (Marioaara Mic, 2018).

If the young people agreed to marry (that is, the boy asked her to be his
wife), the boy's family came to visit the girl's family, to fix other details of the
marriage. It was a special moment, in which the girl's family had to organize a
meal in honor of the occasion. There were also situations where the parents of
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the young people did not agree with the marriage between the two. In these
situations, most of them went over the will of their families (Teodor Ile, 2018).

Later, the parents, out of shame or because the girl became pregnant,
welcomed them home. A funny episode happened at a religious wedding service,
when the bride was pregnant, and the priest said, "may the Lord give the fruit of
the womb" and the husband replied "he is, he is the father" (Moisa Mic, 2018).

Invitations to the wedding were made verbally, by people dressed in folk
costumes, on horseback. Today, at Baptist weddings, the invitation was made at
the Assembly (Baptist Church), and all those who wanted to participate were
invited. Later, these methods are abandoned, the two young people personally
going "to the Gentiles" to invite them (Ana Ile, 2018).

The preparation of the wedding table started on Monday, when the women
brought: flour, eggs, nuts, cabbage, chickens, etc. Starting on Thursday, the
women came to help prepare the dishes, noodles, bread, cakes, etc. On the
morning of the wedding, the village girls would gather at the bride's house and
help her dress. While they were cooking it, the bride's hora was sung.

On the wedding day, the groom's guests went to the bride's house. At the
gate they were stopped by the bride's guests, and there a dialogue was taking
place. The first told what they had come for, and the others introduced another
girl or an old woman, with her head covered. After several negotiations, they
"reconciled”, giving each other something to drink (Cios, 2018).

After a short feast, the procession went to the church. They went before
the bride and groom singing, dancing and rejoicing. At the church, most people
stayed outside, where they continued to dance and sing, which mostly had
nothing to do with the wedding: "your priest and ours / he was a great man"
(Moisa Mic, 2018).

From the church to the house (where the party was taking place), those
who came out to see the wedding were delighted, with shouts manufactured on
the spot: "That's the playful girl / With trash by the door" or "That's a girl who
gives a lot / You don't know how to put it in a bowl / From the door to the table
/ When she takes it all-over", and another says "How many tutes, how many
mutes / All with leading men / You're the only one proud of yourself / You don't
have a man, it's a shame" (Nicolae Ciucea, 2018).

Also on the way home, the street connects. In the middle of the road were
two people disguised as "jamdarmis" with wooden rifles. When the procession
reached them, he stopped them on the spot, on the grounds that there was a
border and they could not cross until they spoke to their "emperor'. Then a
carriage was pushed along the road in which was a man sitting on a seat
(throne), dressed as an emperor. After several negotiations, they passed, after
the newlyweds paid the customs in the palinca. Sometimes they fought
(Gheorghe Gombos, 2018). This custom has been preserved to this day but has
undergone some changes; The street is tied with string, with children and the
godfathers give them money, without negotiations.

The actual party took place at the groom's house, if the weather was nice in
the yard, if not, in the 2 rooms of the house. The "menu" consisted of "chicken
soup", the second course of mashed potatoes, sarmales, "curichi" with meat,
cabbage soup. The most common "cakes" were string cake with poppy, nut or shell,
and the bride's cake was not even known. The children did not sit at the table, they
each received a slice of colac corda and played outside (Teodor Mic, 2018).
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The wedding gift usually consisted of various household items or clothes;
very little money was offered (only the family). Mic Moisa remembers that he
received a "chimese" (shirt) as a gift from the "nanny", and his wife (Mic
Marioara) received a cloth (handkerchief), and the two families collected 100 lei.

Usually, until they built a house, the two stayed with the groom's family (very
few had their own house), where there were also 2-3 daughters-in-law. This is very
interesting because "then 3-4 daughters-in-law could live in the same house with
their mother-in-law, today they cannot fit in a village" (Moisa Mic, 2018).

A more special case, from the point of view of marriage, was that of Pecu
(Little Peter) who, after the wedding party, took his wife home (he had a
household), after which he ran away with Dele Juji. Pecu remained single and
never married again (Ana Mic, 2018).

The scale and importance of the wedding are very well represented by the
numerous songs on this occasion: "White dress bride / You are dear to my
father / Just to the ugly mother / But that woman married you"; "My dear bride
/ When will your mother-in-law be bad / Sweep the house with her / When your
sister is bad / Lock in the barn / And close the doors / Lest the flies eat him”;
"As long as you were at my mother's place, my mouth ate the cakes and my
cheeks were rosy / But since you married me, my mouth eats courses and my
cheek slaps and punches"; "Play well, it doesn't hurt you / Or you don't play
with who you like / Because with whom you like / You would play but don't get
married"; "This girl plays well / And teaches me too / This girl knows how to
play, her mother teaches her"; "What a little girl / Jump up like a frog / After the
hoe he does not stoop / After the hoe the need tramples it"; "Don't hit me with
your hip / It will break my legs / Not even those legs / That break from the
thighs"; "This girl knows how to play, because her mother was beaten / At
school at Tinca, Dance with "Maria”, Don't wait for her to say, that "Maria” is
ashamed / If you play it, she likes it"; "Green leaf of risk / The bride after
nimash / Green sheet of mulberry / Junele is cackling"; "Come on, don't try to
pass me / Because you'll give me your kiss to rub it on me / Legs give ears";
"For a vine that gives oats, put the penance down / For a vine that gives poor,
take the penance again"; "Repent, repent, yes, people don't leave me / When I go
to assembly 2 o 3 get in my way”; etc (Ana Mic, 2018).

Birth and baptism

They are essential moments in terms of family consolidation, in which the
family and the community participated. The fear of the unknown, as everyone
wanted a child healthy in body and mind, led young mothers to follow a series of
superstitions: pregnant women should not kick the cat, because he who loves
kittens loves children too ; if you put salt on the head of a pregnant young
woman, without her knowing, and first put your hand on her nose, a boy will be
born, and if you put your hand on her mouth, it will be a girl; don't tell a child
who hasn't started talking "shut up", that he will remain mute; friday is good for
weaning children etc. (Craciun, 2018).

The birth was assisted by midwives (without education), who cut the
"umbilical cord" and for 6 weeks came every day to wash the baby and see the
mother. Because there was not much medical knowledge, the cleansing of the
woman (removal of the placenta) was done slowly and over a longer period. Until
she was cleansed, she was considered "unclean" and was not allowed to enter
the church, therefore at the baptism, the godmother was the one who took the
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child in front of the priest to baptize him. The water from the child's bath had to
be thrown in the same place (where no one steps, until the baptism) or among
the flowers, so that it would be as beautiful as the flowers. A red thread was tied
to her hand to protect it from prying eyes. If the child was "blind-eyed", the
mother or grandmother put 9 pieces of coal to put out in a cup of water, after
each coal she put her right hand on the mouth of the glass, plugging it and
holding her breath. With that water, the child was made the sign of the cross on
his forehead and given to drink from it (Ana Stean, 2018).

In the Orthodox church, the child is baptized in water, in the font, by
immersion, witnessed by the godparents, who also testify on behalf of the child.
When returning home, at the entrance, the godmother said three times "we went
pagans and came Christians" (Craciun, 2018).

In the Baptist Church, also at 6 weeks, the child is taken to the blessing, a
prayer in which the pastor, the parents and the church ask for God's blessing on
the child, he will receive baptism at an adult age, on his own initiative, when he
can confess on his own baptism (Mic Teodor, 2018).

Death and burial

The feeling of deep sadness and bitterness towards the missing, deceased
is reflected on the funeral, when the relatives (family) of the deceased mourn and
mourn. Although man is aware that life has an end, death is not expected in the
same way as marriage or birth, because there is fear of the unknown, of what is
beyond death. On the verge of death, the family members resort to various
charms, as a cure, so that the sick person recovers, and if not, they call the
priest (to pray for him and to confess him) to facilitate his passage to the afterlife
(Craciun, 2018).

As soon as he dies, the deceased is placed (on the hearth) and a candle is
lit on his head (Baptists do not have this practice), to light his way to the
underworld. The news spreads by notifying relatives, neighbors and the priest
(for Baptists), and for the Orthodox, the bells are rung with one interruption if a
child has died, with two interruptions if a woman has died and three
interruptions for a man. The mirrors are turned to the wall so that the dead
cannot be seen and the ghost of the dead can come without harming the living;
the body is washed, dressed in new clothes and placed in the coffin. A white
cloth is placed over the crossed hands, to have something to wipe the other
world with, and a wax cross in the palms, a sign that he is a Christian, and a
cloth is placed over the dead (Craciun, 2018). From the date of death until the
funeral, there is a vigil in which the close ones dress in black (mourning) and
mourn their dead: "why did you die, ha, you didn't have a house, and what did
you eat", "Wait, mother, in the detour / Let the empty carriage go / Your house,
your detour / Without you, it's bad", "Mother, your new house / How to break
the beam in two / There are two beams left / God take care of them / How does
today and tomorrow / There is only one trace of you left / A single trace around
the corner / Where did you put your bare foot" (collected from Hodisel by
professor Mistor loan).

In the vigils of the Baptist community, after the vigil service, officiated by
the parish priest, religious songs are sung until about midnight, after which only
the family and very few relatives remain, who keep vigil until the morning.
Regardless of religious denomination, the entire community is present at the
vigil. Today, vigils are held at the mortuary chapel, and after the priest finishes
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the service, around midnight, the dead person is locked in the chapel and
everyone, including the family, goes home. On the third day after the death, the
funeral service took place. In Calacea, at the baptists, the service was held in the
courtyard of the house (since the deceased was not allowed to enter the church,
being considered unclean for the "Temple of God"), after which he was led on the
last road to the Cemetery. Usually, the sermon draws the attention of the
audience that man must prepare for the meeting with the Creator, because
death can strike at any time, and this must be done while man is alive, because
after death everything is in vain. At the pit, the pastor reminds those present
that "we are dust and to dust we will return" (explanations of the Baptist pastor
Mic Teodor, parish priest of the Calacea Baptist Church).

In the Orthodox tradition, when the deceased is taken out of the house
(feet first), upon crossing the threshold, the coffin is lowered and raised three
times, and the doors close and open three times behind the dead (opening the
way to the world of shadows). So that the dead person does not know to come
home, the table (or chairs) on which the coffin was placed is turned, with the
legs up. The lifeless body is then taken to the church, where the priest officiates
the religious service and the singers sing the choir of the dead. From the church,
the dead is taken to the cemetery. At the cemetery, money is thrown into the pit,
so that the dead have something to pay their 24 air taxes, and as a sign of alms,
a hen is given over the coffin to children from needy families. Also, there were
cases when the tools and tools of the deceased were deposited in the pit, so as
not to come after them. The priest said the prayer for sealing the grave and the
coffin is covered with earth (Ardelean, 2018). On behalf of the family, the priest
invites the participants to the "alms of the dead", with food and drink.

Other customs and beliefs "santarea" or "sorozasul' (a custom regarding
army recruitment), "stragoii" (who carried the milk from the cows); "to step on
the wrong side" (if you walked through the forest at night you had every chance
to step on the wrong side), etc. The lack of knowledge and information was
ensured by these popular beliefs, which basically tried to explain the unknown.

CONCLUSIONS

The most important annual holidays are Easter, Christmas, Sanjorju,
Santoaderul, etc. On these and not only, the Calacean community developed a
series of customs and beliefs, some common to the entire Romanian space,
others specific only here. As for the main moments in a person's life, as
everywhere else, they stand out for the scale of their manifestations and
significance: wedding, birth and baptism, and passing away.

Traditions and customs in the Romanian space abound depending on the
geographical area, religious beliefs, ethnicity and historical past. Such a
geographical space is also represented by the Commune of Olcea, where
traditions and customs acquire a special value. These cultural values are
valuable for the local community, representing at the same time a way of seeing
and understanding the world (Manea et al., 2013; Otovescu and Parlea, 2021).
Thus, the rural world tried to explain everything that was happening in the
community, at the level of rural understanding, that is, by correlating events
with religious life, thus giving rise to a series of myths, superstitions,
ceremonies, songs and carols, symbolic meanings transformed by - over time in
traditions and customs that dictated the course of events in human life, even
"governed" the social life of the community.
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